
Do You Need To Be Justified? 
…a mediator… to declare to man what is right for him….  Job 33.23 

 

Have you ever been awaked from a dream that disturbs you?  Not a dream where you 

find yourself in a pit of snakes.  That does wake you, no doubt about it. 

I mean a dream that so vividly points out your failings, your sins, your unworthiness 

that you wake both frightened and embarrassed, and then cannot go back to sleep for 

some time. 

When that happens, do you ask yourself about the source of the dream?  “Is this God 

speaking to me, telling me of my wickedness?”  Or, “Is this my enemy, trying to convince 

me of my sinfulness and worthlessness, my overwhelming guilt in spite of my being a 

Christian?”  

Most of the time I rather doubt that God uses dreams like that, especially for believers.  

He has given us his Word, and when it is used by his Spirit, that Word is sufficient to 

bring conviction without having to go the dream route.  So that is a short answer for you 

this morning. 

I raise the question, because where Job sits, trading monologues with his three friends, 

suffering affliction of body and soul, he wants to hear from God, and God seems to be 

silence.   

It is for that reason that Elihu states that God really does speak to men, just not as Job 

desires when he, God, is challenged, and in his, God’s, own defense.  So then Elihu 

relates 2 ways that God communicates with a man; there are obviously others as we find 

elsewhere in scripture.  But these 2 are significant for Job’s condition. 

Dreams/Visions of the night (15-18) 

God speaks by opening the ear, and seals the admonition that is wholesome and 

necessary for the dreamer/hearer.  Had God communicated to that person in any other 

way the message would not have been so impressive to demand a response.  It is a 

communication of discipline, training.  In biblical history God communicated this way 

to Pharaoh at the time of Abraham, and to a later pharaoh at the time of Joseph; to 

Nebuchadnezzar at the time of Daniel.  It was in this way that God demonstrated the 

sealing of the covenant with Abraham in Genesis 15. 

The Sick Bed (19-22) 

A more severe form of communication, as sterner lesson, is by the bed of infirmity.  

What is described in these verses completely captures a person’s attention in a way that 

a mere dream could not.  The throbbing of bone pain, the loss of appetite, the wasting of 

muscle and flesh, the near-death experience.  It is in such a condition that sometimes no 

combination of pain medications work.  I once heard a lecture by a pain specialist who 

said that 90 to 95% of pain could be controlled with a combination of meds already on 

the market.  Yet for that other 5 to 10%, he said that no medication would touch such 

pain, because the pain isn’t primarily physical, it is spiritual.  Not psychological, not 

psycho-somatic.  Spiritual. 
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Is God speaking in such a situation?  I suspect that this is what Elihu has in mind.  If 

that doesn’t get someone’s attention, what could? 

What such a person needs is an angel—probably this is better translated as 

“messenger”—a messenger from God.  Someone who will bring him back from the edged 

of the pit.  What he needs is a mediator, one to go between the two parties, to bring 

reconciliation, to communicate to the sufferer what is at the root of his affliction.  Only 

then is relief possible. 

The Role of the Mediator (23-28) 

Actually what sufferer needs is someone who fulfills both roles—conveying the message 

and bringing reconciliation, a solution that is satisfactory to both parties.     

This mediator is not merely “one of a thousand”, as if there were several different 

mediators available.  This mediator is so unique that he has no equal among the 

thousand of other possibilities. 

This mediator is so unique that he not only communicates the problem, but declares the 

uprightness that needs to exist.  He is the one who both makes pardon possible, but he 

also brings the man into the state to receive such pardon. 

Once the ransom, the atonement, is paid, that sufferer then makes confession of his sin, 

gives credit to God, not to himself.  He realizes that it is God himself who has redeemed 

him, bought him back from the slavery of sin, restored his righteousness. 

The Point of the Communication (29-30) 

Elihu’s goal in this presentation is that God communicates this way more than once to 

bring a person back from the edge, to restore life and light to someone who has 

wandered, sinned.  Elihu’s intention is to provide to Job his righteousness; but not 

perhaps as Job expects it.   

Job is claiming his righteousness is such that he does not deserve such treatment from 

the hand of God.  Elihu is telling Job that there are times when God has to use harsh 

means to get someone’s attention.   

Elihu is disputing Job’s self-justification, and he is presenting the suffering not as 

punishment for sin, but as chastisement from God who desires Job’s highest good.  It 

would seem from Elihu’s words that this suffering is a disciplinary action to keep Job 

from a temptation to sin, particularly with respect to pride—hence the humiliation. 

Elihu as Mediator (31-33) 

There is no doubt that as Elihu gives this reflection, that he has Job in mind as the 

sufferer, and probably himself as the messenger who brings the ransom of wisdom.  Job 

certainly needs a mediator, a redeemer—is Elihu that mediator?  It would seem that 

Elihu desires to fulfill the role that we would call a federal mediator, bringing both sides 

to a mutual understanding.  He proposes that God will restore Job’s health, and that Job 

will reconcile with God, confess his own sinfulness, and God’s grace toward him. 
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Assuming that that is what is really going on here, and I suspect that it is, what are we to 

make of this for ourselves?  Do Elihu’s words to Job hold anything for us? 

Yes indeed.   

First, that as God speaks here through Elihu, he speaks to us in and through his Word. 

Second, God’s redemptive, saving work is consistent throughout the history of 

redemption.  God’s justification is the same, whether before the cross, or after. 

The Point of Justification 

Perhaps we need to ask ourselves, what does it mean to be justified? 

For Job, justification is having God declare Job righteous as he has been—the most 

righteous of his contemporaries.  But justification means much more than that for us.  

Even Job isn’t perfect, and quite frankly, I doubt that any of us come close to Job’s 

righteousness, which still isn’t perfect righteousness. 

As we remember the struggles of Martin Luther on this subject, we recall that he tried all 

sorts of things to make himself right with God.  Multiple confessions, self-inflicted 

bodily sufferings and the like.  But nothing touched his conscience; nothing he did could 

make himself feel righteous, much less be righteous, before God. 

And that is a good thing. 

For nothing is worse than to be given a placebo, a sugar pill, instead of a true cure.  False 

hope is worse than no hope—it is a lie from the pit of hell. 

Your Mediator & Justifier 

What Luther came to understand was that justification—being made right with God—

cannot originate with the sinner.  It is as Elihu describes:  the mediator intercedes, 

provides the ransom, and God heals.  Only then does the sinner make confession of his 

own sin, and God’s grace.  It is only after his soul is redeemed that man can do anything 

truly spiritual.   

The sinner may have a lot of religious activity, he may have a sense of the supernatural.  

But until God provides the redemption, the sinner is still as good as dead—dead in his 

trespasses and sins, as Paul describes it in Ephesians 2. 

That dream conflict that I mentioned earlier:  that embarrassed panic that sets in when 

we are shown our sin, our corruption, our inclination to sin, even as believers.  It need 

not be in a dream.  It can be at any time.  Where do we find relief from it?  Only in 

Christ. 

If these accusations, those pointed fingers at your sin and sinfulness—if you are not in 

Christ, then pay attention to them.  You need to be confronted with your sin, so that you 

may be redeemed from it.  Salvation involves both faith and repentance—faith in Christ 

as the sufficient Redeemer, the only Savior; and repentance from sin, a turning from sin 

to God. 
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Once justified by faith, only then do we have peace with God.  The enemy may still haunt 

us with the past, with the present corruption in our hearts.  But his haunting is not 

substantive, there’s nothing there—he cannot do anything to us.  Who is he to condemn?  

Christ has died for us.  There is no condemnation to those who are in Christ Jesus. 

Chastening comes for our good, not our destruction.  The Accuser would destroy us with 

that chastening, but he cannot. 

Believer, when these accusations come, turn to the scriptures, to his promises, to his 

statements of forgiveness because of the death and resurrection of Christ for you.  And 

then remember Luther’s application of those scriptures and promises: 

So when the devil throws your sins in your face and declares that you deserve 

death and hell, tell him this:  "I admit that I deserve death and hell, what of it?  

For I know One who suffered and made satisfaction on my behalf.  His name is 

Jesus Christ, Son of God, and where He is there I shall be also. 

Where sin abounds, grace does much more abound.  When the enemy’s accusations fly, 

Christ’s mercy is more. 


