
How Well Do You Know Him? 
…and we know him not….  Job 36.26 

 
Is there anyone that you know so well that there is nothing that they say or do that could 

ever catch you off guard?  Someone who if they were to start a sentence you could finish 

it exactly the way they would?  Someone that if you could predict their actions in any 

given situation, you would be correct 100% of the time? 

Me either. 

And apparently, neither does Elihu, as we discover in this chapter. 

1-4:  Elihu’s “apology” 

Elihu begins this section of his speech with a defense of his authority—it isn’t from him, 

but from God (v.3).  Yet this is not new, for he claimed to get his information from God 

in 32.8. 

Now he claims that he is perfect or complete in knowledge!  Yet what is meant here is 

that not that he knows everything there is to know, but that what he has to say is 

internally consistent and coherent—that his argument holds together—something that 

the other 3 friends could not say. 

5-15:  The might/strength of God 

Elihu presents a powerful view of God:  he has strength of heart (v. 5), with regard to 

both the righteous and the unrighteous, and despises no one.  He is not a god of 

indiscriminate neglect.  He is attentive to what is going on in his universe.  The wicked 

are not spared—no need to keep around those who abuse others—but he gives those 

afflicted by the wicked their right—their defense. 

He also gives sinners the opportunity to repent, to change their ways (vv. 11-12) before 

judgment comes upon them.  On the one hand, the wicked end badly (13-14), and on the 

other God uses the affliction on the righteous to speak to them—to get their attention. 

You may have noticed that Elihu is quite general in his description of God’s activity—he 

is referring both to the wicked and the righteous in the 3rd person.  But now he shifts 

from a generalized action of God to something much more relevant to Job, by switching 

to the 2nd person:  “you”. 

16-21:  Elihu’s admonishment of Job  

Having probably lulled Job into complacency with the general description of God’s 

activities toward mankind in the broadest sense, he now focuses in on how God is 

working specifically with Job in his current situation.  God has given Job space—no 

cramping—and set on his table “fatness”.  It would seem that God would like to restore 

Job’s life of blessing except for one problem:  his self-righteousness, as demonstrated by 

his being full of judgment.  Job needs to beware lest he go further down this road to 

scoffing, hardening his own heart (18).  He also needs to beware lest he pursue sin itself 

(v. 21), a path that he is headed towards already. 
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22-26:  Sovereign greatness & freedom.   

It would seem that the turning for Job begins with considering who God is, and what he 

is about.  He is exalted in his power—it is appropriate to call him Almighty.  He is also 

the consummate teacher, who always communicates the lesson in the most perfect way 

possible.  

Lest Job think that he can maneuver God, Elihu reminds him that no one chooses the 

path that God goes down—he is sovereign.  Nor, because he is the ultimate in goodness, 

can anyone accuse him of wrongdoing—although Job seems to have been coming very 

close to that in his complaint.  Mankind is very aware of the works of God, having 

described those works in songs, having witnessed the creative and sustain acts from a 

distance. 

God’s sovereignty, his goodness, his mighty acts in creation—all are unique to him 

alone.  And now Elihu brings up one more attribute:  his incomprehensibility.  Big word.  

It simply means that we cannot know him completely. 

God is great, we know him not, the accounting of what he has done over the years we 

have been observing is unsearchable—we can’t keep track of all that he has done, much 

less how or why he has done it.   

We are derivative—creatures; he is Creator, Original.  He is infinite, and thus it is 

impossible for finite creatures, even those made in his image, to know him completely.   

“His essence is incomprehensible, utterly transcending all human thought; but on 

each of his works his glory is engraven in characters so bright, so distinct and so 

illustrious, that none, however dull and illiterate, can plead ignorance as their 

excuse.”  Calvin, Institutes, I.V.1 

Man cannot know God completely, yet, what he does know, he can know truly.  God has 

revealed himself—his attributes—in the works of creation—Psalm 19, for example, or 

Romans 1.19-20. 

Elihu uses the illustration of the weather, 27-33.  Evaporation, collection of water in the 

clouds, thunder and lightning.  We can witness it, but create it ourselves, to replicate his 

actions, we cannot. 

The immensity as well as the minute detail of creation—from the expanse of space to the 

complexity of the each part of our bodies to subatomic particles—all point to a greater 

Mind, a greater Power than we can conceive.  He is so greatly beyond us—not merely in 

size and age, but in kind and perfection—that we must come to the conclusion that he is 

incomprehensible to us.  But fortunately, not to himself! 

Calvin later quotes Augustine: 

“…since we are unable to comprehend him, and are, as it were, overpowered by 

his greatness, our proper course is to contemplate his works, and so refresh 

ourselves with his goodness.” (Augustine, in Institutes I.V.9) 
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Goodness, incomprehensibility and sovereignty together present a problem for us in our 

attempts to understand not merely the larger issues in life, but the smaller, more 

personal issues—those like Job is trying to figure out. 

The human tendency is to try to separate his attributes—either he is good, or he is 

sovereign and in perfect control.  Either he is good as I am good, or else I can’t figure 

him out, so he must not be good.  If I can’t know  all the reasons why he does what he 

does, then I have to argue with him and perhaps even reject him. 

A dangerous place to be.  Because it is making me on equal par with God.  If I can’t do it, 

neither can he.  The difference between man being created in the image and likeness of 

God, and “god” being created in the image and likeness of man is the difference between 

worship, and simple, no frills, idolatry. 

And that is dangerous.  And so we need to reformat our thinking, and bring it into 

conformity with God as he reveals himself in the Scriptures. 

He informs us in Isaiah 55 that his ways and thoughts are not our ways and thoughts.  

The distance that the heavens are above the earth is as high as the distance between our 

ways and thoughts, and his.  And that distance is not measurable, it is infinite. 

Isaiah 40 likewise reminds us of the immensity, the greatness of God.  He sits above the 

earth, and all mankind is like a collection of grasshoppers.  He has spread out all 

creation, and the grasshoppers cannot see the end from the beginning.  They have no 

clue what is going on beyond the limits of their 5 senses.  There is simply no one else in 

all creation like the Creator who stretched it all out, and holds it all together. 

I suspect that there are some people who look at the creation account in Genesis 1 and 

reject it because they simply don’t understand how God could do all that in a limited 

space of 6 days.  As if given a few millennia they could pull off even one part of it. 

Do you realize that the creation account is so sparsely written because if God gave you 

all the details, you wouldn’t understand it anyway?  What God has given us in the pages 

of Scripture is already “dumbed down” from what he would normally have said, were we 

creatures capable of understanding all the intricate detail.   

And the problem of our not understanding is that we reject what we don’t understand, 

because we do not trust the One who is speaking to us. 

Turn with me to John 6.  Following the feeding of the 5000 earlier in the chapter, Jesus 

describes himself as the “bread of life” (v. 35).  The Jews from Jerusalem grumble about 

that description, so Jesus goes one step further—he reminds them that bread is to be 

eaten if it is to be beneficial.  And they do not understand what he means, thinking he is 

inviting cannibalism.  And Jesus then presses the issue by saying (v. 54) Whoever feeds 

on my flesh and drinks my blood has eternal life, and I will raise him up on the last 

day.  For my flesh is true food, and my blood is true drink. 

John then records that many of his disciples complained of this “hard saying (v. 60).”  It 

was so hard, in fact, that many turned back, and no longer walked with him—they 

abandoned him and his teaching (v. 66).   
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So sad that they would turn away from the Bread of Life because of their lack of 

understanding; but worse than not understanding is their lack of trust.  For at the heart, 

this is the issue.  They did not trust that he was good personified, nor that he was God. 

But not all turned away.  Jesus turned to the 12, and asked them if they also would turn 

away.  Peter’s simple response did not indicate his understanding of all that Jesus said; I 

suspect that he was catching onto the incomprehensibility of God.  But his response 

indicates trust:  Lord, to whom shall we go?  You have the words of eternal life. 

If we insist that we understand in Incomprehensible; if we need to know how to 

replicate what the Infinite did in creation, if we think that we are capable judges of what 

is truly Good, then we really do not know God at all. 

But if we know that he made all that there is; if we know that all of his thoughts and 

ways are infinitely greater than ours; and if we know that he is the ultimate Good, then 

we have begun to know him truly—even though we will never know him completely. 

And perhaps we will realize that this is enough, especially in these days of uncertainty. 

May that be the confession of each of us. 


